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In this issue no, 99, INTERCULTURE has invited a briiliant Hindu
scholar, Ashis Nandy, to reflect on the relatiohship between state and
culture in India. He makes two main points.

First, he refuses to accept the modern idea of nation-state as
the only genuine version of state and as the very epitome of political
maturity. He thus invites us to cease viewing the state as the focal
point and ultimate pacesetter of culture, as if culture had to be state-
oriented. He refuses to grant primacy to the state and to transform

“culture into its instrument.

Nandy then submits a radically new notion of the state, where
it is culture which becomes the focal point of culture-state relations.
The state, then, is no longer the nation-state, but an internal critic,
a "thermostat" and an instrument of culture. The state no Tonger seeks
the means through which culture can be made to contribute to the suste-
nance and growth of the state. Rather, the state here attempts to meet
culture's needs for survival and enrichment. Thus, the author copens the
way to the rediscovery and recovery of politics which have been usurped
by the modern nation-state.

It seems to us that some of Ashis Nandy's proposals are of uni-
versal import. They can contribute to a clarification and an in-depth
renewal of current thinking regarding culture-state relations in the
West - in both Europe and the Americas, including Canada and Quebec.

Besides this text by Ashis Nandy and the presentation of his
"Committee for Cultural Choices and Global Futures", INTERCULTURE also
offers a 1ist of recent works on some of the major themes presently
being researched at the Monchanin Cross-Cu1tura1.Centre. The Editors.
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cwlture , State

by ASHIS NANDY

A society can conceptualize
the relationship between its culture
and its state in two ways. The first
way is to look for the means by which
culture can be made to contribute to
the sustenance and growth of the
state. The state here is seen as op-
erating according to certain fixed,
universal, sociological rules. Ele-
ments of the culture which help
strengthen the state are seen as good;
those elements of the culture which do
not help the proper functioning of the
state or hinder its growth are seen as
defective, A mature society, in this
view, 1s expected to shed or actively

eliminate these defective elements so
as to improve both the functioning of
the state and the quality of the cul-
ture.

The second way of looking at
the relationship between culture and
the state is to do so from the stand-
point of the culture. This approach
may regard the state as a protector,
an internal critic or a thermostat for
the culture but not as the ultimate
pace—-setter for the society's way of
life. The state here is made to meet
the needs of survival or enrichment of
the culture; it is never allowed to

Aszhis Nandy is a well-known psychologist and social theorist &ssoc%ated
with the Centre for the Study of Developing Societies and the Committee
for Cultural Choices and Global Futures, Delhi. His publications inc%ude
Alternative Sciences{1980), At the Edge of Psychology(1980), The Inti-
mate Fvening(1983) and Traditions, Tyranny and Utopias(1987).
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dictate terms to the culture. Even
when the state is used as a eritic of
the culture and the culture is sought

. to be transformed, the final justifi-

cation for the criticism and the
transformation is not sought in the
intrinsic logic of statecraft or in
the universal laws of state-formation.
That justification is sought in the
self-perceived needs of the culture
and the people, or in the moral frame-
work used by the people,

This dichotomy between the
state and the culture-oriented views
of society, of course, dissolves if
one uses the older idea of the state-
as-part-and-parcel-of-culture (as in
many traditional societies) or if one
refuses to accept the modern idea of
nation-state as the only genuine ver-
sion of state (as is assumed by most
modern political and social analysts
today). In most non-modern societies,
among people who work with the older
concept of the state and not with the
modern concept of the nation-state,
the culture-oriented approach to state
is seen as natural and the state-ori-~
ented approach as an impogition. (1)
Likewise, in modern societies the na-
tion-state-oriented approach seems
natural and rational, and the culture-
oriented one locks unnatural, irratio-
nal or primitive. The choice, there-
fore, boils down to one between the
culture-oriented and the nation-state-
oriented. However, for the sake of
simplicity, I shall use here the ex-
pression state-oriented or statist to
mean the nation-state-oriented. (2)

You may notice that I am not
taking into account in this dichotomy
the nature of the state and the nature
of culture. These are vital issues
and they need to be discussed fully,
For the moment, however, I want to

‘avoid them because I want to be fair

to the culture-oriented approach which

believes that a state can destroy the
civilisation of which it is a part
even when the 'intentions' of the
state are "honourable' and even when
it is trying to improve a 'decaying'
civilisation. When a state becomes
ethnocidal, the culture-oriented ap-
proach believes, the remedy does not
lie in only capturing the state, since
it provides no check against the cap-
tured state becoming as ethnocidal in
scope as it was before being captured.
- I -.

For the last 150 years, west-~
ernized, middle-class Indians have
learnt to look at the first approach
—- the one which orients the needs of
the culture to the needs of the state
-~ as the very epitome of political
maturity, achievement and development.
Since the nation-state system acquired
its present global predominance in the
last century, most political analysis
in the West, too, has forgotten the
other alternative, {3) And since a
global science of polities became ful-
ly operational after the Second World
War, the state-oriented attitude to
culture has become the only way of
looking at culture the world over. (4)
Nearly all studies of political devel-
opment and political culture done in
the fifties and sixties have this cul-
tural engineering component building
into them. From Talcoot Parsons, Ed-
ward Shils and David Easton to Karl
Deutsch, Samuel Huntington and Lucian
Pye, it is the same story.

This is a part of a larger
plecture., Take, for instance, the
studies of cultural contexts of eco-
nomic growth done during the same pe-
riod. The main function of culture,
according to these studies, was to fa-
cilitate economic growth. Aspects of
culture which stood in the way of such
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growth had to be ruthlessly excised.
In 'stagnant' cultures, that is, in
cultures which did not nurture a
thriving modern economy, the engineer-
ing challenge was to rediscover or in-
troduce cultural elements which would
trigger or sustain economic growth and
the spirit of the market which went
with it., 'This was the thrust of the
psychological studies of achievement
motive done by David McClelland and
company, and the studies of Protes-
tant-ethics-like elements in non-west-
ern cultures by a drove of social an-
thropologies, Even the hard tough-
minded economists of the period, who
did not believe in the relevance of
such woolly psycholeogical or cultural-
anthropological work, never faltered
in their belief that a society had to
give primacy to the needs of the mod-
ern economy, however defined, over the
needs of culture. 8o did the merce-
naries among them vending the materi-
alist -- read economic —- interpreta-
tion of history to ensure the central-
ity of their dismal science in the
world of social knowledge. In India,
at least, I have not come across a
gingle work of any Marxist economist
of the period which challenged the ba-
sic priority of econcmics and sought
to restore, even as a distant goal,
Marx's original vision of a society
freed from the bondage of economism.

(3)

An exactly similar case can be
made about science. Most science-and-
culture studies of the fifties and
sixties sought to make the society
safe for modern scilence. For this
purpose, all non-modern cultures were
sought to be retooled and made more

-rational or modern. Thus, scientific
eriticisms of culture were encouraged
but cultural criticisms of science
were dubbed obscurantist. Occasional-
1y shallow criticisms of the social
relations of science were allowed —-
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in the sense that the control over
sclence exercised by dimperialism or
capitalism or by army generals was al-

‘lowed to be exposed.  But this was

done -as a part of an attempt to pro-
tect the text and the core values of
modern science which were seen as ab-
solute and as the last word in human
rationality. Here, too, culture was
always at the receiving end, while
science kept the company of modern po-
litical and economic institutions.

We however are talking of po-
litics at the moment, not of the
witchecraft called economics or the
mega-corporation called modern sci-
ence. And I want to suggest that in
India the primacy granted to the needs

of the state ~- seen as a necessary
part of a ruthless, global, nation-
state system -- 1s not a new idea

coined In the late 1940s by the first
generation of the post-Independence
managers of Indian polity. The prima-
cy of the state was not the discovery
of Jawaharlal Nehru or Vallabhbhal Pa-
tel, two very different persons who
arrived at roughly the same gtatist
ideoclogy through very different per-
sonal and intellectual paths, Nor did
the primacy-of-the-state theory evolve
in the fifties or the sixties when the
structural-functional models of polit-
ical development and positivist-Marx-
ist models of the state endorsed, at
two ends of the political spectrum,
the primacy of the state. The new
model merely re-legitimized what had
been brewing for more than a hundred
years in India and, perhaps, for more
than three hundred years in Europe.

The statist model first came
to India in the nineteenth century, in
the second phase of colonialism, when
a more reactive, self-defensive Hindu-
ism began to take shape in response to
the consolidation of soccial theories
which saw colonialism as a civilising

influence and as a pathway from feu-
dalism to modern statehood. (6) It
was towards the middle of the nine-
teenth century that a serles of dedi-
cated Hindu religious and social re-
formers first mooted the idea that
what Hinduism lacked was the primacy
which most forms of post-medieval,
western Christianity granted to the
state. Even Islam, they felt, had a
built-in space for such primacy. The
Hindus did not. That was why, they
decided, the Hindus were having it so
bad. The sorrow of that generation of
reformers was that the Hindu was an
animal peculiarly hostile and insensi-
tive to the subtleties of the nation-
state system; their hope was that the
hostility and insensitivity could be
corrected through proper cultural and
social engineering. This the reli-
gious reformers tried to do through a
revislon of the Hindu personality and
way of life. This effort, because it
came as part of a defence of Hinduism,
hid the fact that this was the first
influential indigenous form of the
primacy-of-the-state thesis advanced
in India. The thesis, for the first
time, brought modern statism within
Hinduism, in the sense that the Hindu
state of the future was not to be the
Hindu polity of the past but a cen-
tralized, modern nation-state with a
Brahmanic idiom. (7)

The earlier generation of rée-
formers, in what can be called the
first phase of British colonialism,
had pleaded for greater political par-
ticipation of Indians and alsoc for

greater gtate intervention in the so- -

ciety. But there were externally im-
posed limits to their enthusiasm; they
did not stress the absolute primacy of
the state partly because the state was
not theirs and partly because even
their British rulers had not yet shown
any great ideological commitment to
the state system they were running.

The state for the first generation of
British rulers was mainly a means of
making money, not a means of cultural
engineering. These rulers feared and
respected Indian culture which they
tried not to disturb as long as it did
not stand in the way of their greed.
(8) Moreover, the raj occupied a rel-
atively small part of the sub-conti-
nent and certainly did not give the
impression of being the paramount pow—
er in the country. The Indians pres-
suring their British rulers to inter-
vene in Indian society could not din-
ternalize a highly activist or an aw—
ingly grand image of the state.

Nonetheless, the first genera-
tion of sccial reformers had provided
the base on which the second genera-
tion of reformers built their adora-
tion for the modern idea of the na-
tion-state and their suspicion of all
grass-root politiecs. Certainly, these
latter reformers did not put any pre-
mium on participatory polities, which
they accepted theoretically only as a
vague, populist possibility. Even
when they spoke of mass politics as
desirable, they saw it as something
which had to come later —- after the
Hindu had been morally and education-
ally uplifted and after he had leamt
to take on modern responsibilities.
(9). This shielded them from the
awareness that they were unwilling or
incapable of mobilizing the ordinary
Indians for basic political changes.

These votaries of a Hindu na-
tion-state, thinking that they were
pleading for a Hindu polity, were also
mostly unaware that the nation-state
system was one of the more recent in-
novations in human civilisation and
that it had come into being only about
two hundred years earlier in Europe,
in the mid-seventeenth century. They
chose to See it as one of the eternal
verities of humankind. Naturally,
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they diagnosed the Hindu inadequacy in
state-oriented politics as a result of
a major defect in the Hindu personali-
ty and culture, which had to be re-
formed as the first step to political
freedom. {The British in India, for
their own reasons, endorsed this pri-
ority of the cultural over the politi-
cal enthusiastically.) Many of these
social reformers, inappropriately
called Hindu revivalists, were to lat-
er have much sympathy for the anti-
British terrorist movements. But that
sympathy did not go with any passion
for wider political participation of
the masses. Indeed, they were always
a little afraid of the majority of
Hindus who lived in the 500,000 Indian
villages. Hindurajva, yes; but not
with the full participation of all the
Hindupraja; at least not with the
praja as they were, and certainly not
with the participation of all Hindus
in the short run. The consplratorial
style of the terrorists came handy in
this respect since it automatically
restricted mass participation., Even
the constant invocation of the Hindu
past by the revivalists -- the prac-
tice which gave them their distinctive
name —— was a criticism of the living
Hindus. It was a compensatory act.

It hid the revivalists' admiration for
the West and for middle-eastern Islam,
seen as martial and valotous, and it
hid the desperate search for the same
qualities in the Hindu past. The po-
litical consequence of this admiration
for the conquerors of the Hindus was
the continuous attempt by many to re-
educate the "politically immature',
anarchie, living Hindus, so that the
latter could rediscover their lost
western and Islamic values and play
their proper role in the global system
of nation-states. Swami Vivekananda,
when he envisioned a new race of Ve-
dantic Hindus who would build a west-
ern society in India, was only being
true to the primacy-of-the-state
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thesis. (10)

I am arguing that the nine-
teenth century characters the modern
Indians have learnt to call revival-
ists were never truly anti-West or
anti-Islam. They were only anti-Brit-
ish, and anti-Muslim in the Indian
context. Their ideal, in important
respects, was western Christianity or
middle-eastern Islam.  And as for
their concept of the state, it was
perfectly modern., If anything, they
were fundamentally and ferociously an—
ti-Hindu. (11} The only good Hindu to
them was the Hindu who was dead, that
is, the Hindu who had lived a few
thousand years ago. They wanted to
enter the world scene with an engi~
neered Hindu who, but for his ideolog-
ical commitment to classical Hinduism,
would be a western man, a man who
would accept the rules of the game
called the nation-state system and who
could not be shortchanged either by
the westerner ot by the Muslim.

It was this heritage on which
both the mainstream liberal and the
official Marxist ideologies in India
were to later build., Strange though
it may sound to many, there was a cul-
tural continuity between the early
primacy accorded te the state and the
strand of consciousness which was to
later seek legitimacy in the popular
modern theories of the state in India.
Both the liberals and the official
Marxists like to link themselves to
the earlier integrationist tradition
of social reform, the one beginning
with Rammohun Roy and more or less
ending with Rabindranath Tagore (1861-

- 1940) and Gopal Krishna Gokhale (1866-

1915). This ignores the checks within
the ideological frame of these pio-
neers. Rammohun Roy, for imstance,
was a modernizer but he located the
origins of the problems of Hindu per-
sonality and culture in the colonial

situation and not in Hindu traditioms.
He believed that the pathologiles of
Hinduism he was fighting could be
found only around the ingtitutional
structures introduced by the British
rule and, therefore, his own religious
reforms and the new Hindu sect he es-
tablished were directed only at the
exposed ‘Hindus, not at parts of the
society untouched by colonialism. In
his own crude, unsure way, Roy did try
to protect the architechtoniecs of In-
dian culture. He did not want Indian
culture to be integrated into the mod-
ern world; he wanted modernity to be
integrated into Indian culture. His
modern admirers have chosen to forget
the checks within him -- weak though
the checks were. They have built him
up only as the father of modern India
and as a mindless admirer of every-
thing western.

Thus, as far as the role of
nation-state in the Indian civilisa-
tion is concerned, Indian modernists
as well as radicals have drawn upon
the ideological framework first popu-
larized by Hindu nationalism. It was
in their model that the modern nation—
state first became an absolute value
and acquired absolute primacy over the
needs of the Indian civilisation.

- IIT -

Yet, there has always been in
India, during the last 150 years, an-
other intellectual current which has
looked at the needs of the society
differently. This current sees gtate-
oriented politics as a means of criti-
cizing Indian culture, even as a means
of renegotiating traditional social
relationships, but it refuses to see
such politics as the raison d'&tre of
Indian civilisation. However, though
a majority of Indians may have always
lived with such a concept of politics,

for modern India, the concept has sur-
vived only as a part of an intellectu-
al underground since the middle of the
nineteenth century. .

"It was only under the influ-
ence of Gandhi (1869-1948) that this
current temporarily acquired a certain
self-consclousness and political domi-
nance. Gandhi has been often called
an anarchist. To the extent he sus-
pected and fought state power and re-
fused to grant it any important role
in guiding or controlling political
and social change, he was close to an-
archism. Also, while leading a free-
dom struggle against a foreign power,
he could get away with his antipathy
to the state. But this situation
could not last beyond a point. His
very success dug the grave of his ide-
ology; his anti-statist political
thought quickly went into recession
after Independence. The demands of
statecraft in a newly Independent na-
tion were such that the national lead-
ers not only began to look with suspi-
cionr at the Gandhian emphasis on cul-
tural traditions, they also began to
encourage political interpretations of
Gandhi which fitted him into the
state-oriented frame of politics, neu-
tralizing or ignoring his culture-ori-
ented self as irrelevant saintliness
or eccentricity. On this ideological
issue, they were in perfect agreement
with Gandhi's assassin, Nathuram
Godse, an avowed statist. It was not
accidental that Godse, though called
an ultra-conservative, did not feel
threatened by the modernists but by
Gandhi. (12) '

It is only now that this re-

cessive straln of consciousness is

again coming into its own in the works
of a number of young and not-so-young
scholars -- traditionalists, counter-
modernists, post-Maoist Marxists, an-
archists and neo-Gandhians. Fvident-
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ly, an open polity has its own logic.
At the peripheries of the modern In-
dian polity itself, the demand for
fuller democratic participation by
people who carry the heavy. 'burden' of
their non-modern culture is becoming
an important component of the Indian
political idiom. ‘

This conscicusnesg has been_
~endorsed by a political reality having
two facets: (1) an increasingly op-
pressive state-machine which constant-
ly threatens the survival and the ways
of life of those Indians it has mar-
ginalized and (2) the growing efforts
of this marginalized sections to in-
terpret their predicament in terms
alien to the modern world and to the
state-centred culture of scholarship.
{13) I believe that this strain of
consclousness will begin to set the -
pace of the public consciousness in
India in the coming decades and the
following section is written as a
guide and a warning for those pragmat-
ic spirits and hardboiled modernists
of both the right and the left who
might have to close ranks to fight
this new menace to the modern Indian
nation-state, Pre-warned after all is
pre-armed. '

The first element in this odd
strain, the strain which views the
needs of a civilisation as primary, is
the belief that a civilisation must
use the state as an instrument and not
become an ingtrument of the state.
This of course also means that the In-
dian state should be reformed before
the Indian civilisation is scught to
be reformed. This does not argue out
cultural reforms or, even, cultural
revolutions. But such interventions
are not seen from the viewpoint of the
needs of the state. The idea that a
civilisation can be destroyed or
changed beyond recognition reportedly
for its own survival in the jungle of
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the nation-state system is given up
here. At the same time, the culture-
oriented approach believes that if
there 1z a need either for.a cultural
revolution or for modest cultural
changes in this society, it should be-
gin in deculturized Anglo-India and
then, if necessary, end in its ex-
terned parts (to translate Into En~
glish the concept of bahiskrit samag
used by Sunil Sahasrabudhey). (14)
Culture, in this approach, is the
worldview of the oppressed and it must
have precedence over the worldview as-
sociated with oppressors, even when
the latter claims to represent univer-
sal, cumulative rationality and sanc-
tions the latest thecories of oppres-
sion.

Secondly, this approach be-
lieves that a culfture, in the sense of
traditions, represents the accumulated
wisdom of the people —— empirical and
rational in its architechtonies,
though not in every detail, It does
not automatically become obsolete as a
consequence of the growth of modern
sclence or technolegy. 1In fact, a
complex culture has its own ethnic
science and technology which are
sought to be destroyed by modern sci-
ence and technology with the help of
state power and in the name of the ob-
solescence of traditional knowledge
systems and life styles, (15}

The non-statists believe that
the traditions are under attack today
because the people today are under at-
tack. As classical liberalism and
czarist Marxism have both by now shown
their bankruptey, many liberals and
Marxists have increasingly fallen upon
the use of concepts like cultural lag
and false consciousness to explaln
away all resistance to the oppression
which comes in the guise of modern
sclence and development. The primacy-
of-culture approach fears that more

and more models of soclal engineering
willl be generated in the modern sector
which would demand from the people
greater and greater sacrifices in the
name of the state and in the name of
state-gponsored development and state-
owned science and technology. The
culture-oriented approach balieves
that when the lowest of the low in In-
dia are exhorted to shed thelr 'irra-
tional', 'unscientific', anti-develop-
mental traditions by the official ra-
tionalists, the exhortation is a hid-
den appeal to them to soften their re-
sistance to the oppressive features of
the modern political economy in In-

- dia, (16)

Third, the culture-oriented
approach presumes that eculture is a
dialectic between the classical and
the folk, the past and the present,
the dead and the living., Modem
states, on the other hand, emphasize
the classical and the frozen-in-time,
s0 as to 'museumize' culture and to
make it harmless. Here, too, the mod-
ernists endorse the revivalists who
believe in time-travel to the past,
the orientalists to whom culture ig a
distant object of study, and the de-
culturized to whom culture is what one
sees on the stage. Such attitudes to
culture go with a devaluation of the,
folk which is reduced to the artistic
and musical self-expression of tribes
or language groups. Ethnic arts and
ethnic music then become like ethnic
food, new indicators of the cultiva-
tion of the rich and the powerful.
Correspondingly, new areas of exper-
tise open up in the modern sector such
as ethnomuseology and ethnomusicology.
And cultural anthropology then takes
over the vesponsibility of making this
truncated concept of culture communi-
cable in the language of professional
anthropology, to give the concept a
bogus absolute legitimacy in the name
of cultural relativism,

Culture, however, is a way of
life and it covers, apart from "high
culture', indigenous knowledge, in-
cluding indigenous theories of sci-
ence, education and social change.
The defence of culture, according to

" those who stress cultural survival, is

also the defence of these native theo-
ries, The defence must challenge the
basic hierarchy of cultures, -the evo-
Jutionist theory of progress, and the
historical sense with which the modern
mind works. (17) This radical depar-
ture from the post-Enlightenment west-—
erm worldview is something the modern
admirers of mative cultures can never
accept.

Fourth, the culture-oriented
approach tries to demystify the tradi-
tional reason of the state: national
security. It dees not deny the impor-
tance of national security, even
though the statists feel that anyone
who is not a statist jeopardizes such
security. However, the culture-ori-
ented approach believes that national
security can become disjunctive with
people's security and may even estab-
lish an inverse relationship with the
latter. (18) Some of them fear that
India is fast becoming a national se-
curity state with an ever-expanding
definition of security which threatens
democratic governance within the coun-
try as well as the security of India's
neighbours, who are parts of the In-
dian civilisation. (19)

In addition, the culture-sen-
sitive appreach to Indian politics
seeks to demystify the two newer: rea-
sons of state: conventional develop-—
ment and mainstream science (including
technology). It believes that new
forces of oppression have been un-
leashed in Indian society in the name
of these new reasons of the state and
the new legitimacies they have creat-
ed. Those for the primacy of culture
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believe that these three reasons of
state —- security, development and
modern science -- are creating inter-
nal colonies, new hierarchies. and re-

. cipient cultures among the people, so

that a small elite can live off both
economic and psychosocial surpluses
extracted from the people as a part of
the process of modernization. (20)
Modernization, the argument goes, has
not fallen into wrong hands; built in-
to it " are certain forms of domi-
nation and violence. The concept of
the expert or the revolutionary van-
guard is a part of the same story or,
as it looks to the non-moderns, part
of the same conspiracy. (21)

It is the feature of the re-
cipient culture sought to be created
through the modern state system that
the superstitions of the rich and the
powerful - are given lesser emphasis
than the superstitions of the poor and
the lowly. This is the inescapable
logic of development and scientific
rationality today. Only the young,
the 'immature' and the powerless are
left to attack the superstition of the
powerful. (For instance, the belief
of the superpowers that national secu-
rity requires the capacity to kill all
1iving beings of the world thirty
times over, as if once was not good
encugh; the belief of our rulers that
every society will one day reach the
level of prosperity of the modem
West, as 1f the earth had that kind of
resources; or the faith of our science
bosses that the expansion of TV or nu-
clear energy in India would stremgthen
development without setting up a cen-
tralized political control system.)
The so-called mature scientists, the
ultra-rational liberals and the pro-
fessional progressives are kept busy
attacking superstitions such as as~—
trology because they are small-scale
entreprises of the ill-bred, native
entrepreneurs, not the trillion-deollar

10 Veol. XXI, no. 2, Issue 99

enterprise which arms trade, cosmetics
and pet food industries are. It is a
part of the same game to emphasize the
unequal economlc exchanges between the
East gnd the West and underemphasize
the unequal cultural exchanges between
the two, which has already made the
modern western man the ideal of the
official culture of India. The cul-
ture-oriented activists believe that
the latter form of unequal exchange is
more dangerous because it gives legit-
imacy to the 'proper' dissenters
wanting to lead the masses to a utopia
which is but an edited version of the
modern West. The first step in the
creation of this new set of elites for
the future is the destruction of the
confidence of the people in their owm
gystems of knowledge and ways of life,
so that they become recipients both
materially and non-materially, (22}

Fifth, the faith in the prima-
cy of culture over the state does not
mean the absence of a theory of state.
It means another kind of a theory of
the state, a theory rooted in the non-
modern understanding of modernity and
in a worm's-eye view of the imperial
gtructures and categories which go
with modernity. It can also be called
an outsider's theory of statist poli-
tics. (I have already said at the be-
ginning that this approach does give a
role to the state as a protector, an
internal critic or as a thermostat for
the culture.) However, it is an un-
dying superstition of our times that
only the modernists can handle the
complexities or negotiate the jungle
of international politics, ensure in-
ternal and external security, maintain
naticnal integration and inter-com—
munal peace. It is a part -of the su-
perstition to believe that politics is
excluslvely the politics organised
around the state and the prerogative
of the self-declared professional pol-
itieians. (23)

The theories of the state used
by the cutsiders - by those who take
the cultural approach seriously - dif-
fer in important respects from the
dominant theories of political medern-
ization. It is the presence of such
alternative theories of the outsiders
which accounts for the allegations of
irrationality or false consciousness
made against these outsiders. These
alternative theories look bottom up-
wards towards the modern sector of In-
dia and, therefore, they are not pal-
atable to people who rule India or who
want to rule it in future after cap-
turing the state from the presemt rul-
ers. Such non-modern theories of the
state have no commitment to the idea
of one language, one religion or one
culture for India; nor do they think
that such linguistic, religious or
cultural unification advances the
cause of the Indian people. Unlike
the modernists and the Hindu-revival-
ists, those viewing Indian politics
from outside the framework of the na-
tion-state system believe it possible
for a state to represent a confedera-
tion of cultures, including a multi-
plicity of religions and languages.

To each of these cultures, other cul-
tures are an internal opposition rath-
er than an external enemy. Thus, for
instance, true to the traditions of
Hinduism, many of these ocutsiders be-
lieve that all Indians are definition-
ally Hindus, crypto-Hindus or Hin-
dulzed; they see the modern meaning of
the exclusivist concept 'Hindu' as a
foreign imposition and as anti-Hindu.

The culture-oriented do have a
commitment to India as a single polit~
ical entity, mainly because it helps
the Indian civilisation to resist the
suffocating embrace of the global na-
tion-state system and the homogenizing
thrust of the culture of the modern
West. But they are willing to with-

‘draw the commitment if the statrist

forces begin to dismantle the civili-
sation to make it a proper modern na-
tion-state and a modern culture, that
is, if India is sought to be fully de-
Indianized for the sake of a powerful
Indian nation-state. This does not
imply any innocence about the nature
of the global system. It indicates a
refusal to accept the games the na-
tion-states play and an awareness that
the problem of internal colenialism in
India is a part of a global structure
of dominance. '

Sixth, it should be obvicus
from the foregoing that the cultural

. approach draws a distinction hetween
" political participation and participa-

tioh in state-oriented politics —- be-
tween lokniti and rajniti, as some
following Jai Prakash Narain put it —-—
and it stresses the former. This is -
the kind of participation which tries
to bring all sections of a society
within politiecs without bringing all
aspects of the society within the
scope of the state., To those
stressing such participation, the pol-
itics of the nation-state is only a
part of the story and democratization
must have priority over system legiti-
macy. Alas, this alsc means that the
non-statists refuse to see the need
for democracy as secondary to the need
for a strong state. In recent years,
this approach to politics has spawned
a vigorous civil rights movement in
India which is trying to make demo-
cratic participation more real to the
lowest of the low. (25)

To the statists, this other
kind of political participation is a
danger signal. It looks extra-system-
ic and non-institutionalized -- the
kind of participation which the modern
political scientist, if brought up on
the llkes of Samuel Huntington, has
learnt to identify as a sure indicator
of political decay —-'a situation
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where political participation out-
strips system legitimacy. (26) No
wonder, many of those militantly alle-
giant to the Indian state would prefer

to see the petripheries and the bottom -

of this society either remain apoliti-
cal or, in case the latter are already
in politics, get systematically depol-
iticized. (27)

In other words, the culture-
oriented approach takes the concept. of
open society seriously. It knows how
the glib talk of culture often hides
third world despotism. Indeed, the
approach takes the principles of demo-
cratic governance to their logical
conclusion by refusing to accept the
definition of ecivic culture vended by
the usurpers or controllers of the
state. Culture, this approach af-
firms, lies primarily with the people.
Next door in Pakistan, the dumb gener-
al with the toothy smile can find no
consolation in the new culturist point
of view which is emerging in many tra-
diticnal societles and, particularly,
in this sub-continent. . Nor can the
senile Ayatollah of Iran in hig new
incarmation as an Islamic Dracula.
Their Islam is a state-controlled set
of slogans and gimmicks; it has little
to do with Islamic culture, for such a
culture can be identified only through
open democratilc processes. Hopefully,
a culture-gensitive polity in India
will not stop at mechanical electoral
representation of atomized individuals
or secularized classes; it will extend
representation also to the myriad ways
of life in the hope that in the twen-
ty-first century Indian democracy will
reflect something of the uniqueness of
this eivilisation, too, and pursue the
principle of freedom with dignity as a
basic human need.
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- IV -

Finally; I must borrow two

-terms from contemporary philosophy of
sclence to explain the 'link' between
" the world view which swears by the

primacy of the state and the one which
swears by the primacy of culture. The
former thinks it has an explanation of
the latter, which it sees as a product
of the frustrations of those who have
been displaced from their traditional

moorings by the forees of modernity.

More, not less, modernity is seen as
the antidote for the Insane, anti-sci-
entific world view of the disgruntled,
culture-drunk, uprooted non-moderns.
This is the tired crisis-of-change
thesis. The later world view believes
that alternative paradigms of knowl-
edge —— whether they come from updated
Indian traditions or from some power-—
ful post-modern theories of the state
-— cannot be legitimized by categories
generated by the presently dominant
paradigms of political analysis.

There is fundamental and irreconcil-
able incommunicability between the two
sets of paradigms. This is one in-
stance, this world view claims, where
no genuine common language or dialogue
is possible. However, the non-moderns
do believe that it is possible for
parts of the modern vision to survive
in another incarnation, as a subset of
a post-modern, and simultaneously more
authentically Indian vision - somewhat
in the way the Newtonian world view
survives in the Einsteinian world,
With the growing cultural self-confi-
dence of the Indian intellectuals and
informed activists, 1t is possible
that the modern West will be seen by a
growing number of future Indians the
way Gandhi used to see it; as a part

of a larger native frame —— valuable

in many ways, but also dangercus by
virtue of its ability to become can-
cerous,

A

It is known that when the New-
tonian world view is sought to be ex-
plained in Einsteinian terms, elements
of it, such as mass and velocity, retard
rather than facilitate communication.
This is because the concepts common to
the two world views are rooted in dif-
ferent theories and, thus, have dif-
ferent meanings. (This of course is
the well<known meaning-variation argu-
ment in post-Popperian philosophy of
science.) In the context of the is-
sues we are discussing, this means
that concepts such as rationality, em-
pirical data, mathematization and ex-
perimental verification provide no
bridge between the state-oriented and
the culture-oriented world views. Nor
do concepts like history, culture, in-
justice, patriotism or dissent. No
sentiment-laden lecture by the nation-
al-security chap on how much he loves
his culture is going to appease the
activist working among the tribals to
protect their lifestyle; nor will the
copious tears shed by the ultramodern,
rationalist scientist for the Indian
village will move the person to whom
the superstitions of the rich (such as
the billion-dollar con-games involving
anti-diarrhoeal drugs or the so-called
health-food products like Horlicks and
Bournevita) are more dangerous than
the pathetic antics of the small-time
pavement palmist, being pursued by the

urbane rationalists for conning some-
cne out of a couple of rupees (some-
what in the manner in which the vil-
lage lunatics are pursued by stone-

throwing teenagers while greater luna-

tics are allowed to become national
leaders or war heroes). If you speak
to the culture-oriented Indian about
the superstitions of the witch doctors
or mantravadis, he will shrug his
shoulders and walk away; he is more
concerned about the irratjonal search
for permanent youth which makes the
annual cosmetics bill of American wom-
en outstrip the combined annual bud-
gets of all the African countries put
together; he is more worried about the
superstitious fear of being left be-
hind by other nations which prompts
the Indian Sixth Plan to invest more
than Rs. %00 crore in only the R&D for
space and nuclear programmes when the
corresponding figure for the R&D for
education is 1.2. (28) The two sides
—- the statists and the culturists —--
speak entirely different languages.

It is the unmanageable crisis
of one world view -- in this case that
of the nation-state-oriented modernity
-— which has prompted some to switch
sides. Call this defection another
kind of political realism or call it
an act of faith. I like to call it
the latter; after all, faith does move
mountains.,

NOTES AND REFERENCES

(1) In traditional India, for instance, the state was clearly expected to
be a part of culture and the king was expected to see himself not only as a
protector of dharma but also as a protector of multiple ways of life and a

promoter of ethnic tolerance.

The Arthashastra may not provide a clue to

this but the puranas, the folklores and lokachar do.

(2) It must be obvious that the word 'statist' does.not have, in this context,
the meaning 1t generally has in debates between the socialist thinkers and
the liberals believing in a minimal state.
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S0 much so that when confronted with the hard reality of a culture-oriented
approach to the state, as in the case of a Gandhi or a Khomeini, the modern
political analysts and journalists are forced to fall back on state-orient-

~ed analytic categories, even after the categories have shown poor interpre-

(4)

(5)

(6)

o)

(8)

(9)

(10)

(1D

14

tive power.

One of the first Marxist thinkers in the third world to explicitly recog-
nize the primacy of culture was Amilcar Cabral (1924-1974). See his Retumn
to the Source : Selected Speeches (New York, Monthly Review Press, 1973).
He, of course, drew upon the work of Aimé Césaire and Lé&opold Senghor. One
suspects that the African heritage of all three had something to do with
this sensitivity. The disintegrating native cultures they saw around them
were more threatened than threatening, something which a Mao Zedong could
not say about China. In India, unfortunately, even the Marxism of classsi-
cal scholars like D. D. Kosambi and D. P. Chattopadhyay have remained in
essence another version of western orientalism and colonial anthropology.

For a discussion of the political consciousness which characterized this
phase of colonial politics, and its persistence within the culture of In-
dian politics as an important strain, see my "The Making and Unmaking of
Political Cultures of India", At the Edge of Psychology : Essays in Poli-
ties and Culture (New Delhi, Oxford University Press, 1980), pp. 47-69.

Probably Bankimchandra Chatterjee (1838-1894) was the first well-known the-
oretician of the state-oriented approach in India. I say 'probably' be-
cause he stated his position indirectly, often through his literary and
theological works or through commentaries on the works of others. Sudipta
Kaviraj suggests that Bhudev Mukhopadhyaya (1827-1894), a lesser-known con-
temporary of Bankimchandra, was the first to explieitly accept and plead
for a modern nation-state in India.

See my "The Making and Unmaking of Political Cultures in India". The lim-
its were partly internal, too. For instance, the ambivalence of Rammohun

Roy (1772-1833), who aggressively worked for the abolition of the practice
of sati but also doubted the wisdom of a state-imposed ban on sati.

Aurobindo Ghose (1872)1950) in his revolutionary yeats was a good example
of such romantic populism. The revolutionary hero of Sarat Chandra
Chatterji's novel Pather Dabi, Sabyasachi, is a faithful idealization of
this attitude to political participation.

It was the same viasion of India which explains Sister Nivedita's (1867~
1911) discomfort with Ananda Coomaraswamy (1877-1947) whom she considered
too conservative. :

This has been discussed in Ashis Nandy, The Intimate Fnemy : Loss and Re-
covery of Self Under Colonialism (New Delhi, Oxford University Press,
1583).

For example, Rammohan Roy, "Additional Queries Respecting the Condition of
India", in Kalidas Nag and Debajyoti Burman (eds.), The English Works (Cal-
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=t

(12)

(13)

(14)

(15)

(16)

cutta, Sadhoran Brahmo Samaj, 1947), Part III, pp. 63-8, see pp. 64-5:

From a careful survey and observation of the people and inhabi-
tants of various parts of the country, and in every condition
of life, I am of opinion that the peasants and villagers who
reside at a distance from large towns and head stations and
courts of law, are as innocent, temperate and moral im their
.conduct as the people of any country whatsoever; and the
‘further I proceed towards the North and West (i.e., away from
British India: A.N.), the greater the honesty, simplicity and
independence of character I meet with.

Ashis Nandy, "Final Encounter : The Politics of the Assassination of Gan-
dhi", A% the Edge of Psychology, pp. 70-98; and "Godse Killed Gandhi?",
Resurgence, January-February 1983 (96), pp. 28-9.

It is the attempt td grapple with this reality which has revived Gandhian
social theory in India, mostly among people who reject orthodox Gandhism,
The revival has as little to do with the personal life and the personal
successes or failures of Gandhi as Marx's life and his successes and fail-
ures have to do with Marxist thought today. The modern Indians naturally
like to give the credit for this revival to either '"Hindu woollyheadedness"
or to the false consciousness generated by 'romantic propagandists' like
Richard Attenborough.

Sunil Sahasrabudhe, "Towards a New Theory", Seminar, May 1982 (273), pp.
19-23; and "On Alien Political Categories”, Gandhi Marg, February 1983,

4 (11), pp. 896-901. Sahasrabudhe is one of the few serious Marxists in
India who have self-consciously built into their models indigenocus cultural
categories. )

In the context of Indian traditions of sclence and technology, this point
has been made indirectly and painstakingly by Dharampal, Indien Science and
Technology in the Eighteenth Century : Some Contemporary European Aceounts
(New Delhi, Impex India, 1971); and directly and passionately by Claude Al-
vares, Homo Faber : Tachnology and Culture in India, China and West, 1500
to the Present Day (New Delhi : Allied, 1979). See also Claude Alvares,
"Science, Colonialism and Violence", Shiv Visvanathan, "The Annals of a
Laboratory State", and Vandana Shiva, "Reductionist Science as Epistemic
Violence", in Ashis Nandy (ed.), Seience, Hegemony and Violence (New Delhi,
Oxford University Press, forthcoming).

On development, as it is seen by the wretched of the earth from outside the
modern world view, two of the clearest statements are Claude Alvares,
"Deadly Development", Development Forum, 9 (7), October 1983; Special Issue
on Survival, Lokayw: Bulletin, 1985, 3 (4-5); Madhya Pradesh Lokayan and
Lokhit Samiti, Singrauli, Vikas ki Kimat (Ahmedabad, Setu, 1985); and see
also Ashis Nandy, "The Idea of Development : The Experience of Modern Pay-
chology as a Cautionary Tale and as an Allegory", in Carlos Mallmann and
Oscar Nudler (eds.), Human Development in ite Social Conmtext (London,
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(17

(18)

(19)

(20)

Hodder and Stoughton and U.N. University, 1986), pp. 248-260; ''Development
and Authoritarianism : An Epitaph of Social Engineering", Lokayan Bulletin,
1987, 5 (1), pp. 38-48; and "Culture, Voice and Development", in Yoshikazu
Sakamoto (ed.), The Changing Structure of World Politics (Tokye, Iwanami
Shoten, in press). ’

In the Indian context such a point of view was aggressively advanced by
Gandhi. See the pioneering essay of A. K. Saran, "Gandhi and the Concept
of Politice", Gandhi Marg, 1980, 1 (1), pp. 675-726. Also Thomas Pantham,
"Thinking with Mahatma Gandhi : Beyond Liberal Democracy', Political Thao-
ry, 1983, 2 (2), pp. 165-188; and Ashis Nandy, "From Outside the Imperium :
Gandhi's Cultural Critique of the 'West'", in Traditions, Tyrammy and Uto-
pilas : Essays in the Politics of Awareness (New Delhi, Oxford University
Press, 1987), pp. 127-162.

For instance, Giri Deshingkar, "Civilisational Concerns", Seminar, December
1980, €256), pp. 12-17; and "People's Security Versus National Security",
Seminar, December 1982, (280), pp. 28-30.

This point has been sharply made by Bharat Wariavwallah, "Indira's India :
A National Security State?", Round Table, July 1983, pp. 274-285; and
"Personality, Domestic Political Institutions and Foreign Policy", Ram
Joshi (ed.), volume to be published on the occasion of 100 years of Indian
National Congress, forthcoming. Also, Deshingkar, "National Security
Versus People's Security".

For some culture-sensitive Indian intellectuals, the definition of conven-
tional development given by Afsaneh Eghbal ('"I'Etat contre 1'ethnicitd -
Une nouvelle arme : le 'Development Exclusion'", IFDA Dogeier, July-August
1983, (36), pp. 17-29) in the context of Africa, is the only valid one:

Development 1s a structure in which a centralised power,
in the form of a young sovereign state, formally nego-
tiates intermational funds for rural populations repre-
senting ethnicity ... no external aid, in the field of
development, can relate direetly to ethnic groups caught
in the problematique of survival. All aid is first ab-
sorbed and often plundered by state power.

The Indian critic of development will however further generalize the prin-
ciple and affirm that it holds for internal ressources, too. Good descrip-
tions of the process of development in India from this point of view are in
Alvares, "Deadly Development™. Tor a theoretically alert description of
the political context within which such developmental pathologies emerge,
see Rajnil Kothari, "The Crisls of the Moderate State and the Decline of
Democracy’, in Peter Lyon and James Manor (eds.}, Transfer and Transforma-
tion : Political Institutions in the New Commonwealth (leicester, lLeicester
University Press, 1983}, pp. 29-47.

(21) A proper critique of the rhetoric of revolution has not yet developed in
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India. Revolution could be congidered in certain contexts, a reason of a
Vol. XXL, no. 2, Issue 99

(22)

(23)

(25)

(26)

(27)

(28)

shadow state, the state which would come into being after the present one
will have been captured by middle-class, urbane, modern revolutionaries.
The sacrifices which revolutionaries demand subserve, therefore, the class
interests of the shadow rulers of a shadow state., However, a critique of
statism and a non-modern awareness of culture has just begun to take shape
at the peripheries of the Marxist movements in India. See for instance
some of the works of the Patriotic and People Oriented Science and Techmol-
oly group, published in the various issues of the PPST Bulletin.

Ashis Nandy, "A Counter-Statement on Humanistic Temper", MdinstreaM, Octo-~
ber 19, 1981, and Deccan Herald, October 18, 1981,

I must again emphasize that the culture-oriented approach to the state
stands for greater democratic participation and, thus, for more polities,
not less. It wants to pursue the logic of an open polity to its end, to
widen the compass of democratic politics. On the other hand, state-orient-
ed politics, in societies where there are living non-modern traditions,
have often shown the tendency to throttle democratic institutioms the mo-
ment participation by the underprivileged crosses a certain threshold.

I should also emphasize that non-statist politics is not the same as non-
party politics. However, the two can sometimes overlap. The new interest
in non-party politics is not the same which inspired some of the earlier
writers on the subject such as M. N, Roy and J. P. Narayan. The new inter-
est, however, builds upon the old. TFor a sample of recent writings on the
non-party political processes in India, see D. L. Sheth, "Grass-Roots
Stirrings and the Future of Politics™, Alternatives, 1983 9 (1), pp. 1-24;
and some of the papers in Harsh Sethi and Smitu Kothari (eds.), The Non-
Party Politieal Process : Uncertain Alternatives (Delhi : UNRISD and
Lokayan, 1983), pp. 18-46, mimeographed., On the issue of culture and au-
thoritarianism in India, particularly on how authoritarianism often rears
its head in such societies as a part of the effort to contain the non-mod-
ern political cultures of the peripheries: "Adorno in India : Revisiting
the Psychology of Fascism", At the Edge of Psychology, pp. 99-111; and
"Politiecal Consciousness", Seminar, 1980 (248), pp. 18-21.

See the various issues of the PUCL Bulletin for an idea of the scope and
concerns of various such groups, the best-known of which are, of course,
the People's Union of Givil Liberties, People's Union of Democratic Rights
and the Citizens for Democracy.

Evidently, liberal democracy in a multi-ethnic society has built-in limits
on its own commitment to democracy. See Kothari, "The Crisis of the Moder-
ate State and the Decline of Democracy'.

Such depoliticization may come through Increasing criminalization of poli-
tics or from apathy structured by the failure of political opposition to
tackle basic social problems. Both can be found in India today.

Dhirendra Sharma, India's Nuclear Estate (New Delhi, Lancers, 1983), p.
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6. Sarvodaye and the Problem of Political Sovereignty

*Sarvodaya : concept of Hindu tradition (litterally " allaround well-
being of all ") basic to Gandhian thought.

April - June 1988 19



Moltman, J. "In search for Equilibrium of Equilibrum and 'Progress'", Ching
Feng, 30 : 1-2, pp. 5-18.

ﬁandy, Aéhi_s,  The Ideol_ogy of the State and the C‘ha:nging_ Language of Indian -
Politics. Ms. 1984, :

Nandy, Ashis. The Intimate Enemy : Loss and Recovery of Self Under Colonialism.
Delhi, Bombay, Calcutta : Madras, Oxford University Presa, 1983, 121 p.

I.. The Psychology of Colonialiam : Sex, Age and Ideology in British
India .
I1. The Uncolonized Mind : A Post-Colonial View of India and the West.

Nandy, Ashis. The Politics of Seculavism and the Recovery of Religious
Polerance. Ms. 1987, '

Nandy, Ashis. Traditions, Tyranwny, and Utopias : Essays in the Polities of
Avareness, Delhi : Oxford University Press, 1987. xx, 168 p.

1. Evaluating Utopias : Considerations for a Dialogue of Cultures and

Faiths

Towards a Third World Utopia

Reconstructing Childhood : A Critique of the Ideclogy of Adulthood

.+ The Traditions of Technolegy

- Science, Authoritarianism and Culture : On the Scope and Limits of
Isolation Outside the Clinic

6. From Outside the Imperium : Gandhi's Cultural Critique of the West

LM

Pye, Lucian W. and Mary W. Page. A4sian Power and Politiecs : The Culturgl
Dimensions of Authority. Cambridge, Mass., London, England : The
Belknap Press of Harvard University Press, 1985, =xiii, 414 p.

I. Asia and Theories of Development

II. The Evolution of Asian Concepts of Power

IIT. East Asia : Varieties of Confucian Authority

IV. Southeast Asia : From God-Kings to the Power of Personal Comnections

V. The South Asian Subcontinent : Hindu and Muslim Power and the Rewards
of Narcissism

VI. The Riddle of Japan : The Combining of Competition and Consensus

VII. China : The Illusion of Omnipotence

VIII. Korea, Taiwan and Vietnam : Forms of Aggressive Confucianism

IX. Malaysia : Confrontation of Two Incompatible Cultures

X. Islamic Power : The Pulls of Reformism and Fundamentalism

XIL. The Substance of Asian Power : Formal Structures and Informal
Relations

XIT. Paternalistic Authority and the Triumph of Dependency

Sivaraksa, Sulak. Siamese Resurgence : A Thai Buddhist Voice om Asia and a
World of Change. Bangkok : Asian Cultural Forum on Development, 1985,
463 p., 111, ' -

20 Vol. XXI, no. 2, Issue 99

Plack Afrea

le Roy, Etienne. "Introduction du modé&le européen de 1'Etat en Afrique franco-
phone", dans Ddcolomisation et nouvelles dépendances. Paris : Presses
universitaires de Lille, 1986. 283 p.

Savonnet—Guyot, Claudette., Etat et sociétés au Burkina. Essai sur le politique
afrieain. Paris : Ed. Karthala, 1986. 227 p,

I. Au coeur des sociBtds, l'inventaire du politique
1. Un exemple d'espace: le Yir birifor
2. L'espace politique villageois
3. Une société& pour 1'Etat : guerriers et paysans des royaumes Moose
4

. Arché@ologie sociale et géographie politique

II. Gendse et destin de 1'Etat
l. La difficile genése de l'Etat-Nation
2. La dérive démocratique : 25 années d'instabilité institutiomnelle
et politique
3. Le temps des prétoriens

Conclusion : Les paysanneries et l'Etat

g
Middl East-
Arkoun, Mohammed. L'Islam morale et politique. Paris : Desclée de Brouwer,
1986. 239 pp.

I. Axiologie coranique

11. Din, Dawla, Dunyd

ITI. Visions éthiques et sens pratique

IV. Visions politiques et histoire concréte
Conclusion : L'Islam aujourd'hui

Amnexe : Dialogue sur 1'Islam et 1L'Etat. Colloque de 1'UNESCO, 7-10
déc. 1982,

I. Fonction de 1'Etat suivant la théorie islamique

IT, L'Etat et l'individu dans la société islamique

III. L'Islam & 1'&poque de la colonisation et des nationalismes
Conclusion : La crise actuelle de 1'Etat et 1'Islam

Basmadjian, Varvara. Les Arméniens : réveil ou fin. Paris : Editions Entente,
' 1979, 167 p.

April - June 1988 21



Le passé

1. Formation d'un peuple
‘2. L'Arménie chrétienne

3. ILdentité& culturelle

4. le Royaume de Cilicie
5. Une nation sans Etat

II. La dispersdon
6. L'Arménie soviétique
7. Les Arméniens dans le monde
8. France : la soif d'arménité

Ben Nefissa-Paris, S. "Discours islamiques, 1'Etat et le droit : le cas Tuni-
sien", Bulletin de Liaisom, no 19 (fév. 1986), pp. 43-80, Laboratoire
d'anthropologie juridique de Paris, Université de Paris I - Panthéon-
Sorbonne, Paris, Association Anthropologle et juristique.

Résume une th&se remarquable et originale sur les relations entre
1'Islam, 1'Etat-Nation et les pays arabes, O(n en trouvera un rapport
critique chez: :

Alliot, Michel, Yadh Ben Achour, Etienne Le Roy. 'Rapport sur la thase
de doctorat en Droit présentée par Madame Sarah Ben Né&fissa &pouse
Parls sur Islam, autorité et Etat: l'ememple tunisien, le 13 janvier
1986", Bulletin de liaison, no 10 (fév. 1986), pp. 37-42, Lahora-
toire d'anthropologie juridique de Paris, Université de Paris-I -
Panthéon~Sorbonne, Paris, Association Ahthropologie et juristique.

Wess

Barelli, Yves, J.-F. Boudy et J.-F. Caranco. L'espérance oceitane. Préface de
Robert Escarpit. Paris : Editions Entente, 1980. 151 p.

1. Occitan, richesse at réalité )
2. L'Etat et 1'0Occitan, hier et aujourd'hui
3

Pour une nouvelle politique. Identités culturelles et communautd
nationale

4. Quatre actions prioritaires:
L'Oceitan 3 1'école
L'Occitan dans les media .
"L'Oceitan dans la production culturelle
L'Occitan dans la vie publique

Eghbal, Afsaneh. "L'Etat contre 1'ethnicité. Une nouvelle arme : le développe-
ment-exclusion”, TFDA (juillet-aofit 1983), pp. 17-29.

Giordano, Christian. Fthnicité et représentations de L'Etat en Italie du Sud.
Ms. Frankfurt : Institut fllr Kulturanthropologie und Europaische

22 Vol. XXI, no. 2, Issue 99

Ethnologie UniversitHt Frankfurt, s.d.

Gross, D. "Temporality and the Modern State", fheory and Society, vol. 14, no.
1 (Jan. 1985), pp. 53-82.

Comment 1'Etat moderne a transformé nmotre conception du temps et de'la
temporalité& pour satisfaire son idéologile.

Markale, Jean. Identité de Bretagne. Paris : Editions Entente, 1985. 214 p.

I. L'histoire
IT1. La société bretonne
IIT. L'identité bretonne

Morisset, Jean. L'identité uswrpde, T. I, L'Amérique éeartée. Mgntréal : Nou~
velle optique, 1985. 164 p. (& venir: T. II, La rédemption -nordique,
et P, III, La fabrication du Québec)

Introduction. Vers 1'émergence de la réalité canadienne
I. Identité américaine et identité canadienne
IT. Québec nouveau et gestion des vaincus

Oyhamburu, Philippe; L'irréductible phénoméne basque. Paris : Editions Enten-
te, 1980, 159 p.

Les premiers 30,000 ans

De Strabon & Zumalakarregi

Les débuts du nationalisme basque

La guerre d'Fuzkadi

Biltzen, Berotzen, Bozten : l'orgueil d'€@tre Basque
* La langue revendiquée : 1'euskara

Autogestlon et touristiculture

Le pays basque et la liberté&. Eta V et VI

[ BEN R SR IS U L
. P

Petrella, R. La Renaissance des cultures régionales en Europe. Paris : Edi-
tions Entente, 1978. 317 p.

Stavenhagen, R. '"Droits de 1l'homme et droits des peuples. La question des mino-
rités", dans L'Univereité est-elle menucée? New York : Nations-Unies,

1987, pp. 67-89.

Vachon, Robert. L'identité nationale non-étatique, Ms. Montr&al : Centre in-
terculturel Monchanin, 1988,

April - June 1988 23



24

Commillas (o Cultual CRireon
o] Glo%al Fulra

The Committee for Cultural Choices and Global Futures was
established in 1983 by a group of scholars in quest of a more ho-
listie, politically sensitive, sccial knowledge. The group is
guided by the belief that all knowledge is political intervention
and that the responsibility for such intervention must be shared

by the co-creators and transmitters of knowledge, that is, the in-
tellectuals.

The activities of the Committee are informed by three basic
concerns: an intellectual concern for the ecology of plural knowl-
edge, a normative concern with cultural survival, and a political
concern with the search for humane futures for the 'vietims of
history’. Underlying these ideas is the belief that every repre-
sentation of truth constitutes a vital but partial embodiment of
truth, that truth as such is always a mystery which may never be
fully unravelled, and that every representation of truth is a
time-and-space-bound social construction open to critiecal scruti-
ny. L

The intellectual framework of the Committee's programme,
as it has developed till now, includes the following components:

I. The Committee believes that the world of knowledge to-
day is structured by a confrontation between a dominant, unifying
discourse and a set of subjugated, marginalised ones. The domi-
nant 'official' discourse is secular, scientific, managerial and
nation—sta;e based. Its melting pot models and assimilationist

THE COMMITTEE FOR CULTURAL CHOICES AND GLOBAL FUTURES (1887)

Members: Imtiaz Ahmed, Veena Das, Giri Deshingkar, Rajni Kothari, Ashis
Nandy, Chairman, D.L. Sheth, Shiv Visvanathan, Convener;

A$§ociated Scholarg: Claude Alvares, J.K. Bajaj, Shobha Raghuram, Ravi

Rajan, Tejinder Walia, Programme Associate;

Address: Exchange Building, First Floor, 13 Alipur Road, Delhi 110054,

Telephone: 2523930; Registered Office: A43E DDA Colony, Munirka,
New Delhi 110067.

Vol. XXI, no. 2, Issue 99

-

modes have created a standardised cultural mould, expressed in the
nodern culture already dominant in many socleties. Thus, there is
the official India of the textbook histories, theories of progress
and secular statecraft, mirroring the middle-elass search for
western levels of consumption, technological fixes and national
power. It is the India of socialism, secularism and modernisa-—
tion. It is, all saild, an India produced by nineteenth-century
Europe. TFor all their differences, this India and the modern West
are tied togéther by the same discourse on development and prog-
ress, committed to the same process of industrialisation, scien-
tific growth and secularisation.

The discourse, and the logic of labelling it uses, auto-
matically specify the officially permissible pathologies. For the
affluent industrialised West, the problems are militarisation (es—
pecially the nuclear arms race), consumerism, alienation, hyper-
individualism, racism, male chauvinism, ecological devastation,
and the racially-tinged violence of the kind displayed in the two
world wars, and in Algeria, Vietnam and Cambodia. For official
India these are but the inevitable diseases in the career of an
evolving secular nation-state, committed to industrialisation.

The official directory of diseases in India would also include
communalism, (1) over-population, epidemics, poverty and inequali~-
ty. The two officialdoms, those of india and the West, are tied

‘together in the technocratic vision of. their migratory consul-

tants.

The schelars in the Committee do not deny the importance
of these problems, but they insist on viewing the problems criti-
cally and in a larger context. They believe that as a model, mod-
ernity has been monolithic and cognitively coercive. They believe
that as a concept, the Enlightenment idea of progress has lost
mich of its creative potential, and it must now be brought into a
pluralistic encounter with the possibilities it has suppressed.

IT. The Committee, being concerned primarily with the
politics of knowledge and with knowledge as power, believes that
the universities the world over now represent the cultural domi-
nance of the West as shown by the relationship between various
forms of knowledge within them. In the university, science domi-
nates personal knowledge, formal theory dominates empirical knowl-
edge, the secular dominates the theological, and the national

dominates the ethnic, The boundaries between the departments of
an university are rigid and more sacrosanct than any politiecal
frontier, The university, symbolising the official classification
of knowledge, also excludes or marginalises many systems close to
the people which offer the hope of serving as vantage grounds for
new forms of knowledge. .

Within the domain of medicine for instance, in much of the
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25



third world, the normal medical institutions represent the domi-
nant western medical system. The unani and ayurvediec systems (2)
do survive din India, but as secondary structures in small niches
within the system. Likewise, the craftsman has no place in the
research laboratory and a potter, blacksmith or a farmer is an ob-
jeet of training and not a person of knowledge sui generis. Nor
have the elaborate networks of folk and craft knowledge any in-
trinsic legitimacy in the officialdom of knowledge. As a result,
the conventional university has increasingly throttled the possi-
bility of an encounter between the politics of knowledge within
the academic world and the politics of knowledge outsilde,

Throughout the history of the university, however, dis-
genting academics have criticised and subverted the existing sys-
tems of knowledge and catalysed new conceptions of truth. There
have been, for instance, small groups which have fissioned off
from the university, worked creatively on their own, and sometimes
even merged back into the formal schelarly community to continue
as part of an ongoing tradition. The creativeness of this comple-
mentarity, often broken in the third-world societies, needs to be
restored. No educational system, not even the most conventional
one, is complete without its dissenting academics.

The Committee sees itself as a group of scholars from uni-
versities and research institutions seeking to initiate a dialogue
and cross-pollination among the different orders of peripheralised
Imowledge and as an umbrella for younger researchers within or
outside the academe, willing to self-consciously use alternative

systems of knowledge as a mode of social criticism and political
intervention. '

IIT. 4As a collective of intellectuals confronting the
modern West within the non-western world, the Committee seeks to
explore forms of social knowledge outside the world view of devel-
opment, modern science, and the nation-state system. The Commit-
tee believes that the vocabulary of the modern world' carries with
it a metaphysical underworld -- words, emotions, concepts, worlds
which could be seen and worlds which are disallowed. That is, the
very use of certain concepts implies a set of actions logically
flowing from the concepts and the very anticipation or engineering
of a particular world involves the simultaneous denial of others.

Por instamce, natiocnalism as an ideal and as a historical
force has sought and powered the creation of modern politics in
many societies. The careers of Mazzini, Ataturk or Nehru have em-
bodied for many third-world schelars nationalist politiecs and its
polesis. Yet, one must today confront the fact that nationalism
has hidden, suppressed or distorted other living realities. Na-
tionalism has tended to absorh, eliminate or bastardise ethnici-
ties. It has condemned as parochial or local the ontologies of
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tribes, folk religions, and regions. Nationalism does not even

consider the cultural logic of these entities as they constitute
their own valid identities. For the various forms of nationalist
thought, these entities represent communalism, (3) not commmnitas.

The monolithic mature of such a vocabulary becomes even
more obviocus in science. If the nation-state is the privileged
form of political order, science is the privileged form of truth.
The slogan of scientific spirit is not a call for a liberated form
of thinking but a tutelary statement disallowing the exploration
of other possibilities. For modern science not merely seeks to
hegemonise truth, it seeks to suppress 1ts own roots of creativity
— separating Newton the alchemist from Newton the physicist, Goe—
the the poet from Goethe the scientist, and Srinivasa Ramanu jan

" (4) the mathematician from both his native culture and the tradi-

tions of India mathematics.

The Committee hopes to recover a part of these suppressed
archives, as an experiment in articulation of a more holistic
truth, and as an 'anti-history' of official India and the West.
It is the responsibility of the third-world intelligentsia, the
Committee believes, to recognise that the third world needs to
protect not merely its own values but also the values of other
cultures similarly marginalised in the West itself. TFor together

. the two sets of marginalised values constitute a global cultural

repertoire for future generations.

In other words, the Committee accepts the argument that
the third world has to be a 'guardian of memory' -— of both what
the West has sacrificed within its own self and what it has anni-
hilated in other cultures through its imperial expansion. The two
processes are linked; for the West could overpower others only by
sacrificing a part of the western culture itself. One hundred
years ago, M. L. Sircar, while establishing the first modern sci-
ence laboratory in India, wrote that India might have to rescue
science from the western civilisation. And Gandhi always hoped to
liberate Christianity from the medern West. The Committee for
Cultural Choices and Global Futures hopes to sustain and build up-
on this awareness through a continuing exegesis of the West.

IV. As part of this exercise, the Committee plans to take
a critical look at one other key word in the philosophical dictio-
nary of modernity, secularism. The scholars associated with the
Committee believe that it is possible to avoid both theocratic
models of politics as well as the mechanical separation of relil-
gion and the state, They believe that new kinds of political cre-
ativity can be unleashed through encounters between politics and
religion, in cultures which are organised around religions and in
societies where religions have served as a form of resistance to
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the deculturation and desacralisation brought about by capitalism,
imperialism and the mass society. The Committee rejects the emp-
tiness of secularism, as a source .of de~ethnicisation and as a
contributory factor in -the rise of contemporary fundamentalism and
-ethnic violence.

In the specific context of India this rejection of secu-
larism implies a revaluation on those traditions of India patrio-
tism which during the colonial period could use creatively the en-
counters between polities and religion, as the lives of Ram Mohun
Roy, Tagore, Tilak and Gandhi testify. (5) The Committee acknowl-
edges the need to revive such ontoromic dialogues between polities
and religion. In such dialogues, it also plans to include ex~
changes between religions and between cultures, cutting across the
existing national boundaries and bypassing the standardised in-
struments of political exchange developed by the nation-states of
South Asia.

The Committee is oriented to the future; it believes it
can contribute to the welfare of the future generations by opening
up the worlds of politics as well as of knowledpe, To do so it
propeses (1) to use the base built by the post-modern and nonmod-
ern alternatives generated during the last few decades in rthe East
as well as in the West and (2) to articulate the as-yet-inarticu-
late theories of resistance ventured by those whe have been vic-
tims of the close links between modern knowledge and the global
structures of power. The Committee takes seriously not only the
victimhood of the subjects of these structures of power, but also
the voices, the categories of thought, and the theories of oppres-
sion of these victims,

EDITORS' NOTES

(1} Communalism is a relatively new concept in India which refers
to political strife between the diverse communilties.

(2) The Unani and Ayurvedic systems are, respectively, the tradi-
tional Muslim and Hindu systems of medicine.

(3) See note 1.

(4) Srinivasa Ramanujan (1887-1920) was a Tamil genius in tradi-
tional Indian mathematics. See A. Nandy, Altemative Sci-
ences, New.Delhi : Allied Publishers, 1980, pp. 92-153.

{5) Ram Mohun Roy (1772-1835), Bengali social reformer; Tilak
(died in 1520), Marathi nationalist leader who tried to cre-
ate a strong national feeling among the Indians by an appeal
to their historic past; Rabindranath Tagore (1861-1941),
Bengali educator, artist and poet; Mahatma Gandhi (1869-1948).
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